14.IT IS NOT FROM THE BENEVOLENCE OF THE BUTCHER, THE BREWER, OR THE BAKER, THAT WE EXPECT OUR DINNER, BUT FROM THEIR REGARD TO THEIR OWN INTEREST
THE IMMORALITY OF SELF INTEREST.

Most of our nation’s great problems, including our economic problems, have as their roots, decaying moral values. Whether we have the stomach to own up to it or not, we have become an amoral people left with little more than the pretence of morality.
To understand this argument, let us set the following goals: to better society and benefit our fellow human beings, attaining this goal by living a religious life seems straight forward. But how can one achieve such a goal in a capitalistic society where self interest is the ruling economic dogma?

Adams smith answers this question in the famous passage in “The Wealth of Nations”

“Every individual necessarily labours to render the annual revenue of the society, as great as he can. He generally, indeed, neither intends, to promote the public interest nor knows how much he is pro-rooting it.... he intends only  his own gain, and he is in this, as in many other cases, led by invisible hands, to promote an end which was no part  of his intention. Nor is it always the worse for the society that it was no part of it. By pursuing his own interest he frequently promotes that of the society more effectually than when he really intends to promote it.”
Egoists would not oppose to Adam Smith in that, they see egoism as an ethical theory that is grounded in human psychology and the antics of man in his dealing with his fellow man. Fredrich Nietzsche, a philosopher says, “Man has concealed behind all his actions some tincture of anticipated goods which he will derive from his actions; he never act if there is no anticipated goods.”
The question I would love to ask is, what egoism has to say on the modus operandi of people who are expected to play the role of unbiased umpires. How would a researcher carry out his job effectively if he is tainted by the influence of his ego in what he is doing? Would science have progressed? What should the judge be doing in the court of law? Is he to seek his own self interest or should he dispense justice to all manners of people? We find that in this sphere and many more, the principle of egoism and seeking self interest is bound to produce unacceptable consequences in our society.

As Walter Williams puts it
“in thinking about questions of morality, my initial premise is that I am my private property and you are your private property. This is simple. What is complex is what percentage of me belongs to someone else. If we accept the idea of self ownership, then certain acts are readily revealed as moral or immoral.”
Professor Salvadori debunked this by saying in self ownership, ownership is becoming equitably distributed because most people are becoming “capitalists” and hence, by implication none is powerful enough to exploit another.
Thorstein Veblen would not buy Salvadori’s analysis. He says “only after production became substantially more efficient and technical knowledge and tools were socially accumulated did predatory exploitation become possible.... and private property came into existence and had its origins in brute coercive force and was perpetuated both by force and by institutional and ideological legitimization… class divided societies inevitably came with development of private property. While the essence of success for labourers involves workmanship or productive creativity, the essence of success for owners and businessmen involved exploitative advantage over others.”
Aristotle draws a clear and important distinction between commerce within the household and outside it. Simple trade within the household is natural and necessary to both private and community life: “This sort of expertise in exchange is not contrary to nature, nor is it any kind of expertise in business, for it existed in other to support natural self sufficiency” it is only when currency is introduced that simple trade becomes more a matter of art than a natural necessity- it is in fact, commerce as understood within modern markets. Because “production of wealth through trafficking in goods” is unnecessary to survival and unlimited in its potential, two dangers emerged with commerce and the unrestrained pursuit of wealth: first, individual character is degraded as “even those who also aim at living well seek what conduces to bodily gratification.” That is, excessive wealth distracts even the noblest of mind from seeking to live well. Second, it posses a treat to community when the sphere of commerce invades other spheres, when individuals in seeking material gratification 
are not able to supply it through expertise in business, they attempt this some other way, using each sort of capacity in a way not accordance with nature.

Greed on an individual level turns every enterprise into capitalistic gain and intrudes on other sphere of the city. Plato asserts that when a city because of unnecessary desires sets up trade and commerce, it moves beyond self-sufficiency and if they led themselves go to the unlimited acquisition of money its ethical oneness is lost.
The nature of the control of business over industry was described by Veblen in one term: “Sabotage.” Business sabotaged industry for the sake of profit. Sabotage is defined as “a conscientious withdrawal of efficiency.” For business owners, “a reasonable profit always means, in effect, the largest obtainable profit.”
The majority of Marxist feminists would agree that sexism has existed in many class divided society before capitalism, and they would agree that patriarchical psychology of sexism is a vital and important feature of all known class societies. Both groups would stress that the oppression of women helps to increase capitalist profit and to divide men from women workers, which weakens the working class both politically and economically. In the majority view all class oppression must be abolished and socialism established as the necessary prerequisite for the libration of women and other deprived human beings.
Ayn Rand maintained that capitalism is the only morally valid socio political system because it allows people to be free, to act in their rational self-interest and asserted that no politico-economic system in history has ever proved its value so eloquently or has benefited man kind so greatly. She defines it as a social system based on the recognition of individual rights including property rights, in which all property is privately owned, and adduced that capitalism is the unknown ideal: people not knowing its nature, with the tacit compliance and silence of those who know better, and being its foundations battered by a flood of altruism which is the cause of modern world’s collapse.
Smith in his theory of moral sentiments has its ideas rooted in the sympathy with the pains and pleasure of others as the basis for morality: “how selfish so ever 
man may be supposed, there are evidently some principles in his nature, which interest him in the fortune of others, and render their happiness to him, though he derives
nothing from it except the pleasure of seeing it. Karl Marx in his “Labour theory of value” assert that capitalist (owners of means of production) exploit workers by depriving them of value that workers themselves creates. According to Marx, surplus value is the difference between the values that the worker has created and the wage that the worker receives from his employer.
Smith appreciates capitalism because it maximizes individual freedom and channels self interest productively, but he is also well aware of the tendency for self gratification to overcome virtues. Like Aristotle, Smith views the unrestrained pursuit of wealth as the antithesis of virtue as he says “the great mob of mankind is the admirers and worshippers of wealth and greatness.”
Capitalism must either experience economic growth or else suffer depression, unemployment, stagnation and their attendant social problems. Yet economic growth can also create situations in which the pursuit of profits comes into direct conflict with the public welfare. Corporate profit seeking is generally accompanied by very little concern for conservation or the maintenance of a clean, livable environment.

Pollution is of concern to defenders of capitalism as well as to its critics. Defenders argue that it is a problem common to all industrialized economies. Critics maintain, however, that the problem is worse in a capitalist economy.  Furthermore, they point out that it is virtually impossible to control pollution effectively in a capitalist system because the basic economic cause of pollution in a capitalist economic is that business firms do have to pay for all the costs incurred in the production process. They pay for labour, raw materials, and all capital used up in the production. However, they pay little or nothing for the use of the land, air, and water for the disposal of waste products created in the production process. Thus the environment is treated as a garbage disposal, regardless of the harmful effect on its dwellers; another ground for the assertion of immorality of self-interest.
This issue of self interest and private ownership has resulted into unregulated capitalist greed and corruption with its ripple erection of global financial and economic inflation. We need progressive government regulation or big business and 
strong unions to protect the working class. For instance, America’s basic economic problem is that the rich are too rich and thus prone to speculate and gamble with their money. As a result, the rich get richer. Their investment banks, brokerage firms and other financial institutions had so much money that they began to invest in speculative (gambling) walls and that is why the nation is in the mess it is in today.
For Nigeria, my country, there is an imminent danger of capitalism (arising from the government’s privatization policy). It breeds tribalism. It is generally agreed even by its most faithful advocates, that the only motive force of capitalism is naked self-interest; and that one of its essential characteristics is impersonal group loyalty. Wherever there is capitalism then, naked self-interest and unabashed group loyalty reign supreme; greed dominates the hearts of men; while mutual and destructive antagonisms put on the cloak of orthodox business competition. Portrayed in this way-and it is by no means an inaccurate or exaggerated portrayal- it should be easy for anyone to perceive the nexus between capitalism and tribalism in the Nigerian context.
It is true that all the goods we see around came about because some individuals acted in their own interest in pursuing their own survival. Every great producer, from Thomas Edison to Henry Ford, Sam Walton and so on, has been driven by what most satisfies and fulfills his own life. Although each of these men has greatly benefited humanity by providing it with light bulbs, cheap automobiles, or cheap consumer retailing, his motive in working towards these ends must be his own satisfaction and fulfillment. But each of these men and the thousands of producers throughout history have enjoyed personal and selfish review in the act of production itself; another traits of immorality
In conclusion, what should be brought vividly to the attention of everyone is the fact that, under the operation of capitalism, it is only the few that flourish at the expense of the many. It is a system which legalizes stealing and thieving by cunning tradition, and also permits recovery by the same methods. It is a system which puts a premium on the worst vices of humans, and discriminates against the best virtues. Its immorality encourages war(whether cold or otherwise) and rumours of war, thus 
diverting to destructive purposes enormous resources which are more than enough to abolish ignorance, disease, and want in all parts of the world.
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